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and the English origins of the Shakers’. Sumilarly, though over a shorter span thy,
Lewis, Wilham Lamont reflects on “rehgion’ as represented in the histonography of
the ‘English Civil War’, while Bryan Ball writes less centrally on post-Restoration
sabbatarianism. Robin Briges pursues Jansenists and their enemies with his
customary authority. The celebration of the three-hundredth jubilee ol the Frenel,
Reformation is used by James Deming to illustrate what contrary lessons Protestangs
and Catholics in mud-nineteenth-century France could derive from the Huguenot
martyrs. Finally, 1t 1s a hule difficult to see how Penny Mahon's reflections op
‘Woman as writer in the early mineteenth-century Peace Society’ quite fit the
general scheme. In short, the individual pieces are all of mnterest, but they do na
quite add up to a volume which takes the ‘pluralsm agenda’, as set out so
ambitiously by the editors. significantly forward.
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In this interesing and thought-provoking volume, Steven Matthews presents
the reader with an alternative Francis Bacon to the thinker variously described as
atheist, Puritan, or cynical, Machiavelhan manipulator of religion. Cntics are as
divided on Bacon’s confessional leanings as they are unanimous on his desire to
keep religion and natural philosophy separate, a consensus Matthews challenges.
suggesting that its roots hie in a misreading of Bacon'’s use of Matthew xxu.2g, “ye em,

not knowing the scriptures nor the power of God'. Theology and science in the thought of

Francis Bacon argues that, for Bacon, philosophy and theology were less to be kept
separate than were mutually interdependent. Matthews suggests that the Enghsh
Reformation led to the development of idiosyncratic belief systems amongst the
intellectual elite as it encouraged a doctrinal diversity not found on the continent: it

was 1n this atmosphere that Bacon developed both his theology and his I[nstauraton
philosophy. Bacon drew from patristic sources, probably under the mﬁuencc of
his friend and confidant Lancelot Andrewes, and followed Irenaeus in viewing the
Instauration not only as part of the ‘divine act of restoration’ (p. 52), but as an age
in which human agency and divine power would meet in one - the human agency
represented and theorised in his great intellectual project, the Instauratio magna. This
feature of Bacon's Instauratton, mankind’s having the free will and agency to m
with the divine, necessitated a move away from the Calvinism of his yo

- Matthews traces this movement through two thcologxcal works, the Meditatones M

and the Confession of faith, making a persuasive case for Bacon's thought grac
becoming irreconcilable with that of the Reformed Church. For Bacon, Ser
did not have a single mterpretation, but pro\nded a ‘basic theological principe,
which could then be extended to the instauradon’ (p. 78). This fluidity of thought
allowed Bacon to interpret Genesis iii. 19 as both blessing and curse, and Daniel xi.4
as evxdence that the. long-prophesied Instauratmn was mking phce n ins om
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invxgr‘i«':\‘hl.\ inked, including the creation, the tall, the way (o salvation and the
specilic features of the Age of lnstauration. Largely |n'('x\xztat{¢'. the book » net free
from error: Matthews perhaps struggles with Bacon's distinetive uses of the term
Mstawaho; he somewhat unfanly describes Nooum organum as largely ‘a summary of
pomnts made in 7The Advancenment of Lecrming’ ; ancl the final chaptes migiu have found a
better home expanded into u diserete journal article, ‘These criticisms are, however.
relatively mior, and fail to compromise the wider argument. 7 healogy and scrence i the
thought of Frances Bacon presents a persuasive explanation ol the connection between
theology and philosophy in Bacon’s thought. one which ought finally to put to rest
the wdea that, for Bacon, they were to remain forever separate.
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Through a lucid analysis of European, mdigenous and African concepts ol spirit,

Andrew Redden elaborates how the devil's existence was narrated and transformed

during the vice-regal period of colonial Peru. Taking as his starting point the notion

of Christian body as community, Redden traces how this concept was incorporated
into the military and spiritual conquest of Peru, paying particular attention to how
past-Tridentine reforms helped to shape concepts of good and evil among Andean

populations. Each of the subsequent chapters addresses these (uestions Fromtbe
perspective of a different segment of Peruvian colomal society. The first examples
involve women religious from the Creole elite: the alleged demonic pe on of
Maria Pizarro in late sixteenth-century Lima, and ‘t.he nuns of the convent

Clara in the Trujillo a century later. The next portion of the book, principally base
on Jesuit accounts, captures perspectives from indigenous populations, demonstrat-

Y
-




